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adiyArkku ennaiyAtpaduttha vimalan-Paan Perumal 

So do SrI nArada says: 

nardae=hmnuàaPt> TvÎzRn-kutUhlat!,  

à_avae _agvÑ´a ma†za< stt< iÖj.  

nAradOhamanuprAptah tvaddarSana-kutoohalAt | 

prabhavO bhagavad-bhaktA mAdruSAm satatam dvija ||  

  ---ItihAsa Samuccayam, 31-54 
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(I, nAradA, have come here with an eager longing to see you. To men like me, Oh 

Brahmin, those who are bhaktas of the Lord are masters.) 

SrI Thirumangai AzhvAr says: 

mbfBmf Oaf etyfvmf uqet[fB ;RpfpaEraD 

ubfbiEl[f ubfbTmf u[f[FyaafkfkFAm    

maRRum Or deivam uLathenRu iruppArOdu 

uRRilEn uRRathum unnadiyaarkkadimai  

 ---Periya Thirumozhi, 8-10-3 

(I will not remain in the company of those who think that there is any other 

deity deserving adoration than Thee; also what I have accepted with delight is 

the duty of rendering service to Thy devotees.) 

As stated in these passages, jIva is absolutely subject to the will of the Lord 

and the service of the Sesha is due also to those who are the favourites of the 

Lord, our being a Sesha to the Lord extends even to the BhAgavatas and should 

last as long as the self lasts. Our being SEshas to BhAgavatas arises from their 

being devotees to the Lord and pertains to our essential nature. It is also 

because of their qualities and knowledge (guNa-j~nAna), which cause a desire in 

us to serve them. The same sentiment was expressed by LakshmaNa: 

AhmSyavrae æata gu[EdaRSymupagt>,  

ahamasyAvarO bhrAtA guNairdAsyamupAgatah | 

---rAmAyaNam, 4-4-12 

(I am His younger brother; I have become His servant by His qualities.) The 

point to be noted here is that this relationship of being a SEsha is due both to 
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our essential nature and to our admiration for their wisdom and character.  

These two aspects are indicated in the slOka quoted above as uttered by SrI 

nArada, by the two phrases, 

 (1) “bhaktas of the Lord” and 

 (2) “men like me”. 

Thus SwAmi Desikan showed that the Lord does another favour to the mukta-

jIva by helping him to do service to His eternal devotees and other muktas, as 

He delights Himself in such servitude of the mukta-jIva. It may be worth 

noticing here that, whenever a SrI vaishNavite dies, it is traditionally 

described as “so and so has attained the AchAryan thiruvadi’ (the feet of 

AchArya), because it is the ultimate object and also because it pleases the 

Lord. The Lord is delighted by the service rendered by one to His devotees 

more than the service directly to Himself.  Moreover, the Lord Himself places 

the mukta-jIva, after he attains mOksha, at the feet of the BhAgavata who 

has already attained His abode rather than taking him for His service. That is 

the farthest extent of our ultimate object of life (purushArth-kAshTha). 
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Section 9.2 (vii)   

Favours being done after crossing the river, VirajA 

In the previous sub-section, Swami Desikan showed how the mukta-jIva’s 

perfect enjoyment of the Lord after he attains Him extends up to its farthest 

limit in the form of serving His devotees – both nitya-sooris and muktas in His 

abode. In this sub-section, SwAmi Desikan describes another favour done by 

the Lord in making the mukta-jIva feel indebted to the Lord seeing His 

immeasurable joy over the jIva’s attainment of the highest goal – equality with 

the Lord Himself: 

(vii) ;v{kfK vnft AitzyMmf t[f Epbak niA[tftiRkfKmfpF        

svRzei;ya[ t[kfK ;Av 'lflavbfbaLmf vnft sNtae;-AitzytfAtkf  

k]fD, ;v[f k«tawR[amfpF p]f}mTv<mf; 

(vii) ivankku vantha atiSayamum than pERAka ninaitthirukkumpadi 

sarvaSEshiyAna thanakku ivai ellavaRRAlum vantha santOsha-atiSayatthaik 

kaNdu, ivan krutArthanAmpadi paNnumathuvum; 

The wonderful glory obtained by the mukta-jIva is considered by the Lord as 

His own benefit. The mukta-jIva also witnesses the great happiness derived by 

the Lord because of his attaining Him and feels indebted to the Lord. This is 

yet another favour he got from the Lord. 

In this sub-section, Swami Desikan makes a subtle point which is normally not 

within our thought. While the jIva feels fully satisfied with his attaining the 

Lord’s abode to have a full and perfect enjoyment of the bliss, equal to that of 

the Lord, the Lord Himself also feels fully satisfied as if He has achieved a 

great success by bringing the jIva back to His abode! 
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This kind of sharing the highest bliss by both the Lord and the mukta-jIva is 

known as sAyujyam. It is considered as the actual mOksha. Some jIvas attain 

the worlds such as those of VishNu and the privilege of living in the same world 

as VishNu’s, which is called sAlOkya. Some jIvas attain proximity to the Lord, 

which is known as sAmeepya. Some attain forms similar to that of the Lord 

which is called sAroopya. These jIvas are also called muktas as upacAra 

(courtesy), since they are very near the ultimate goal but not actually muktas in 

the true sense of the word. This is explained in the following SlOka, which is 

said to be in SrImad BhAgavatam: 

laeke;u iv:[aeinRvsiNt keict! smIpm&CDiNt c keicdNye, 

ANye tu êp< s†z< _ajNte sayuJymNye s tu mae] %´>. 

lOkEshu vishNOrnivasanti kEcit sameepamrcchanti ca kEcidanye | 

anyE tu roopam saddrSam bhajantE sAyujyamanyE sa tu mOksha uktah || 

(Some live in the worlds of VishNu; others approach very near to VishNu; 

others acquire forms resembling the forms of VishNu; yet others attain the 

enjoyment of bliss equal to that of the Lord, which alone is called sAyujya.) 

This SlOka declares that only sAyujyam in SrI VaikuNTham is mOksha. Just as 

a hundred looks very small compared to one thousand, the same way sAlokya 

etc. are compared to sAyujyam. The truth of this may be seen in the following 

SlOka: 

mae]< salaeKy-saêPy< àawRye n kdacn,  

#CDaMyh< mhabahae sayuJy< tv suit.  




