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aspired for holding the golden bowl for the Lord to rinse His mouth and spit 
into the bowl] It is a message to us, to be a humble servant to Bhagawaan and 
Bhaagawathas and not to be proud, arrogant, and great that we are equipped 
with few cents in our bank or few huts in one corner of His Kingdom. That is 
also His Blessing and His property. 

 
Supreme Lord Srinivasan 

Sri Muralidhar Rangaswamy shares His anubhavam for this verse: In the third 
Pasuram, the Azhwar desires to hold the spit bowl of Lord Srinivasa. The 
message here is that when the Lord cleans his mouth with the water from the 
bowl while brushing his teeth, his benign glance will inevitably fall on the 
person who holds the bowl. This is a sure shot method to obtain the grace of 
the Lord. In the Daya Shatakam, Swami Desikan states that a mere benevolent 
glance of Lord Srinivasa is sufficient to absolve an individual of Deva Runa, 
Rishi Runa and Pitru Runa. The Azhwar points out an excellent method for 
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obtaining this blessing. This Pasuram is also indicative of the fact that Bhaktas 
throng to the Temple of Srinivasa in large numbers and vie with one another to 
have a Darshanam of Lord Srinivasa just like Brahma, Indra and Rudra compete 
with one another to get a Darshanam of Lord Narayana at Thirumala. Hence, 
the entrance gate to the Temple of Lord Srinivasa is just as difficult to enter 
as the door to Sri vaikuntam. "Wouldn't it make my task easier if I wait for 
the Lord at the gate [Vaikunta Dwaram] holding his spit bowl, and be assured 
of his Darshanam?" This seems to be the thought of the Azhwar. 

PERUMAL THIRUMOZHI- 4.4 

I would rather become a Chamapaka tree at Thirumala hills.. To yield flowers 
for offering at the Lotus Feet of the Lord! 

ü¦Þ©®° ½®¿­* ÷­Î §¦Þ ©ß±Û¡¥Í°Ü* 

¡¦ÞÇëÓÍªÛ ªß½ëß²Ý* ¡¯­Ó¿¦¡°Ü ¡ß¦Þ©§±ÛÁ* 

©¦Þ©¡ÌªÛ ®¦Þ¥Õ²¢Ü¡°Ü* ©¦Þ©ßÅªÛ ½®¢Ü¡¥§ÜÇ* 

¼£¦Þ©¡ªßëÛ ¨Ô±ÛÁªÛ* §ÔÌÎ¾¥½ë²Ý ô½®½²          4.4 

oNpavaLa vElai ulavu thaNN paaRkadaluL 

kaNthuyilum maayOn kazhaliNaikaL kaaNpathaRku 

paNpakarum vaNdinangaL paNpaadum vEngadatthu 

seNpagamaai niRkum thiruvudaiyEn aavEnE                4.4 

 

The Azhwar then reasons: "Wouldn't it be better for me to be near the lotus 
feet of the Lord, since his gaze is bound to fall on me as soon as he awakes 
from his sleep? What can I do to serve the lotus feet of the Lord?" This 
thought is probably motivated by the Mahabharata incident where Arjuna and 
Duryodhana proceeded to Dwaraka to seek Lord Krishna's help in the war. Lord 
Krishna was resting at that time. Duryodhana stood at the head-rest of the 
Lord's bed, while Arjuna respectfully stood at the Lord's feet and was blessed 
by the Lord's grace as soon as he awoke. Accordingly, the Azhwar resolves 
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that if he becomes a Champaka tree at Tirumala, which yields flower used for 
offering at the feet of the Lord, his objective would be realized. This is 
reflected in the fourth Pasuram. 

O Lord! The Most mysterious and wonderful One [maayOn] who has His Yoga 
nidhrA on the milky ocean where the waves push the corals to the shores! In 
order to see Your two most beautiful lotus feet, the singing bees hum musical 
tunes and surround You in the hill of ThiruvEnkatam [as their offering] and in 
that mountain, I would like to be blessed with the greatest wealth of being a 
tree of Champaka flowers. 

 
Longing to become trees at thirumala 

The Azhwar continues in similar vein and reasons:"Perhaps the flowers offered 
to the Lord's feet may be discarded after they lose their freshness. Then I 
shall be deprived of the Lord's Anubhavam again. How can I do better?" The 
Azhwar is also fearful of being distracted by material pursuits. Accordingly, 
he shuns all aspirations for monarchy, the marks of royalty and its associated 
pleasures. Instead, the Azhwar desires to be a tree at the hills of Tirumala 
and perform Kainkaryam for Lord Srinivasa. In taking the form of a tree at 
Tiruvenkatan, the Azhwar wishes to serve Bhagavatas, by providing them shade 
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from the sun. In return, he would be overjoyed by their out pouring extolling 
the Lord and his limitless Kalyana Gunams. 

This verse referring to bees humming echoes similar one in Venkatesa 
sthothra. 

pÒezimÇztpÇgtailvgaR> 

htu¡ iïy< k…vlySy inja¼lúMya>, 

ÉerIinnadimv ibæit tIìnadm! 

ze;aiÔzeorivÉae tv suàÉatm!.     --- ïIve»qez suàÉtm!  12  

padmeshamitrashatapatragatAlivargAH 

hartuM shriyaM kuvalayasya nijA~NgalakShmyAH | 

bherIninAdamiva bibhrati tiivranAdam 

sheShAdrishekharavibho tava suprabhAtam ||  

    (shrI venkaTesha suprabhatam  12 ) 

 

Oh Lord of SeshAdhri peak! Both the bees and the blue lotus share your divine 
blue hue. The swarms of bees are making a loud sound like the beating of 
drums to announce to the world that their bluish hue is far superior and 
beautiful compared to the hue of blue lotuses. This jealous reenkAram is filling 
the morning air. Won't you arise from your sleep to stop this feud between 
these two, who are your dear ones? 

Even the bees and flowers have accrued good karma in the past for being born 
or made to appear here in ThiruvEnkatam- this is what Kulasekara is longing 
for. 
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PERUMAL THIRUMOZHI- 4.5 

I would not like to seek to rule over the kingdom; I would love to be merely the 
thorn plant in the mountain of ThiruvEnkatam! 

 

¡ªÛ© ª§ ëß¿²* ¡Ï§Ü§¡§Ü§Ô²Ý ½ª­ÓÌ¨ÛÇ* 

õ²Ý©ªÌªÛ ¼£­Ü®ÊªÛ* õ®Ü®ìÃªÛ ëß²Ý½®¦Þ½¥²Ý* 

ùªÛ¼©Ìªß²Ý ö£²Ý* ù¯Ó­Ü ½®¢Ü¡¥ª¿­ ½ª­Ü* 

§ªÛ©¡ªßëÛ ¨Ô±ÛÁªÛ* §®Ê¾¥½ë²Ý ô½®½²      4.5 

kamba matha yaanai kazhuththakaththin mElirundhu 

inbamarum selvamum ivvarasum yaanvENdEn 

emperumaan eesan yezhil vEngadamalai mEl 

thambagamaai niRkum thavamudaiyEn aavEnE            4.5 

 
vEnkaTa malaimEl thambhakamAi 
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Sitting on the neck of the royal elephant and rule the kingdom- I do not want 
that birth of being a king. I do not want that material wealth. Instead, I would 
like to be blessed being a thorn plant in the mountain of ThiruvEnkatam- the 
hill of my Lord [emperumAn]; SavEshwaran [eesan]. I do not seek to rule over 
the kingdom, the joys of riding elephants. 

The champaka tree may give flowers and provide [seNpagam] chmpaka flowers 
[for offering to the Lord] to devotees and also shadow to Bhagawaathas to 
take rest. But Bhaagawathas may take the flowers and place them on their 
heads and go down the hill. Hence AzhwAr does not want himself to be a waste. 
So, he wants in this verse for being born a tree of thorns so that none makes 
use of the same and he can just be in The Mountain and be blessed to reside in 
divya Desam For ever. 

AzhwAr thus moves from one object or being to another with the Bhagawath 
Bhakti and kaimkarya ruchi like the leaf that is moved by the wind. 

Here one should reflect on Emperumaan- My lord and Isan, SarvEshwaran, 
being used by AzhwAr in the verse. He is asmath swami; my swami; not just 
that akhila jagath swaamin. [As also uttered by Sri ramanuja in Saranagthi 
Gadya...] Sri Ranganaatha! Mama naathA! In Sriranga Gadya. Thirumangai 
AzhwAr says:Argali- ennALi? 

Is Sriman Narayana Isan? Yes? Sriman Narayana is the Supreme Lord. 
Undoubtedly and unambiguously. Any one who believes in Vedas would agree 
with this- says Alavandhar. 

Sri Muralidhar adds: In the commentary on the Brahma Soothraas 
Shankaracharya defines Ishwara as "Ishasya Shira: Narayana:" Significantly 
all Sanyasis sign off with Narayana Smruthi and all Veda Parayanam ends with 
the salutation "hari: Om", while AchamanIyam in Sandyavandanam is performed 
uttering the names of Lord Narayana. These facts are sufficient to establish 
that Lord Narayana is the Supreme Being-without an equal or a superior. 
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We can also quote from the Mantrarajapada Stotram appearing in the 
Ahirbudhnya Samhita of the Pancharatra Agama attesting to the supremacy of 
Lord Narayana. Ahirbudhnya, an Amsham of Shiva was the greatest Bhakta of 
Lord JwAla Narasimha and performed SharaNagati (unconditional total 
surrender) to the Lotus feet of Bhagavan Narasimha through the salutation. 

nmSkaraTmk< ySmE ivxaya==Tminvednm!, 

Ty´Ê>oaeiklan! kaman! AîNt< te nmaMyhm!. --- mÙrajpd StaeÇm! 10 

namaskArAtmaka.m yasmai vidhAyAtmanivedanam | 

tyaktaduHkhokilAn kAmAn ashnanta.m te namAmyaham ||  

         (mantrarAjapadam stotram 10) 

Meaning:  

Oh Bhagavan JwAla Narasimha, with folded hands I surrender my Atma to You. 
Relieved of all sorrows and desires, I salute you. In the next verse of the same 
Stothram, Ahirbudhnyan declares 

dasÉUta> SvtSsveR ýaTman> prmaTmn>,  

Atae==hmip te das> #it mTva nmaMyhm!.  -- m<Çrajpd StaeÇm! 11 

dAsabhUtAH svatassarve hyAtmAnaH paramAtmanaH | 

atohamapi te dAsaH iti matvA namAmyaham ||   

     (mantrarAjapada stotram 11) 

The every being in this Universe is your slave and you as the master, the 
Paramathmaa, reside in them as their inner-being. Recognizing that I too am 
your slave in this manner, I offer salutations to you. 
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PERUMAL THIRUMOZHI- 4.6  

May I be blessed to be the very peak of the mountain iteself to have His 
Darshan always... and also the devotees! 

ªÓ²Ý²¿²ë È¦Þ¦Ó¾¥ëßìÙ* ÷Ì©Ú©£ÔËªÛ ½ª²¾¡ËªÛ* 

ó²Ý²®ìÙ§ªÛ ©ß¥¼­ßÅªÛ* ô¥­¾® ô§ìÓ½ë²Ý* 

¼§²Ý²¼®² ®¦Þ¥Õ²¢Ü¡°Ü* ©¦Þ©ßÅªÛ ½®¢Ü¡¥§ÜÇ°Ü* 

ó²Ý²¿²ë ¼©ß±ÛÁ®¥ßªÛ* óÌ Û̈§®§Ü§²Ý ô½®½²         4.6 

minnanaiya nuNNidaiyaar uruppasiyum mEnakaiyum 

annavarthamm paadalodum aadalavai aadhariyEn 

thennavena vaNdinangaL paNpaadum vEngadaththuL 

annanaiya poRkudavaam arunthavatthan aanavanE         4.6 

 
 Let me become the peak of this mountain 

AzhwAr says: The lightning like narrow waist celestial maids Oorvasi, Menaka 
of Indra lokam even if given a chance to listen to their songs and see their 
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dances,I do not want or desire for the same.  I do not crave to see the dance 
of Urvasi, Menakai and others and hear their music. Instead, I would like to 
hear the songs or humming of the honey bees of ThiruvEnkatam and enjoy the 
dance of peacocks of ThiruvEnkatam. In such a ThiruvEnkatam, may I be 
blessed to be the very peak of Mountain itself Thereby I always have the 
darsana bhaagyam of His divine effulgence and also the devotees who throng 
to see Him. 

Sri Muralidhar Rangaswamy shares his anubhavam: Last verse, AzhwAr had 
desired to be a tree of thorns so that none would take or long for the same. 
He can just be there in Divya Desam and enjoy Him. Azhwar is then concerned 
by the fact that someone can uproot the tree for fire during cold seasons. In 
that case, he would again be deprived of the Bhaagyam of performing Bhagavad 
and Bhaagavata Kainkaryam. Therefore he desires to be something that is 
harder to move from Tiruvenkatan. Possible distractions surface again. The 
connection between Indra Lokam and the tree is indicative of the Parijaata 
tree being uprooted from Indra's kingdom.  Accordingly, Kulashekara Perumal 
argues: What if I am conferred with the pleasures of Indra Lokam? Would 
this not be simply like a parrot in a golden cage? Are not the pleasures of 
Indra Lokam just as fleeting? Therefore is it not better to be an inanimate hill 
peak at Venkatachalam, resonating with the humming music of the bees? This 
motivates the Azhwar to do penance to be a peak at Venkatachalam. 

Sri Satakoapn Swamin refers this Venkataachala in his article on Purandara 
dasa: 

ve»qaclinly< vEk…{Qpurvas< 

p»jneÇ< prmpivÇ< 

z»c³xr icNmyêp< 
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A<bujaeÑv ivnut< Agi[tgu[ nam< 

tu<buénard gan ivlael< 

mkrk…{flxr mdngaepal< 

É´pae;k ïIpur<drivqlm!   (ve»qacl inlym) 

ve~NkaTAcalanilaya.m vaikuNThapuravAsa.m 

pa~Nkajanetra.m paramapavitra.m 

sha~Nkacakradhara cinmayarUpa.m 

a.mbujodbhava vinuta.m agaNitaguNa nAma.m 

tu.mburunArada gAna vilola.m 

makarakuNDaladhara madanagopAla.m 

bhaktapoShaka shrIpura.ndaraviTalam ( ve~NkaTAcala nilayam) 

 

Here, Purandara Dasa worships Srinivasa as Sri Vaikuntanatha with His base in 
Thirumalai. There he sees Him with His lotus eyes, sankha and chakra, 
chinmayaananda rupan enjoying the divine music of sage Narada and 
Thumbhuru and the eulogy of His lotus-born son, Brahmaa. His indescribable 
sacredness and unimaginable Nama Mahimaa are then referred to. Lord of 
Thirumalai must have given darsanam to him as the most enchanting Madana 
Gopala wearing MakaraKundalam. Dasar salutes this protector of devotees in 
the ragam of Sindhu Bhairavi 

 

PERUMAL THIRUMOZHI- 4.7 

Let me be just the cool flowing stream of waters in the Thirumala Mountain! 

®ßèÐªÛ ªßª§Ô½©ß­Ü* ¼®¦ÞÁ¾¥¡Ü¡× Û̄ * ª²Ý²®ìÙ§ªÛ - 

½¡ßè¡Ô ®Ö±Û±ÓÌ Û̈Ç* ¼¡ß¦Þ¥ßÅªÛ ¼£­Ü®±Ó½ë²Ý* 
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½§èìÙ é¤Ý½£ß¿­§Ü* §ÔÌ ½®¢Ü¡¥ª¿­ ½ª­Ü* 

¡ßèçëÛ©Ú ©ßËªÛ* ¡Ì§ÜÇ¾¥½ë²Ý ô½®½²          4.7 

vaanaaLum maamathipOl veNkudaikkeezh mannavarthamm 

kOnaagi veeRRirunthu koNdaadum selvaRiyEn 

thEnaar poonjOlaith thiruvenkadamalaimEl 

kaanaaRaayp paayum karuththudaiyEn aavEnE                4.7 

Like the moon that engulfs the 
land with its shining lustre, the 
king rules his kingdom with his 
royal power [of umbrella- 
veNkoRRak kudai- in Tamil] I do 
not aspire for such a celebrity 
birth of being a king ruling the 
world, sitting in royal throne. All 
that I want is to be the swift 
flowing river in the mountain of 
ThiruvEnkatam wherein the fertile 
honey dripping gardens is found in 
abundance in the banks. 

AzhwAr in the last verse desired 
to be the mountain segment 
thereby he can enjoy divya 
darshan of the Lord as well as 
serve Bhaagawathaas. Suddenly he 
remembers that the devotees may 
pay their obeisance to the Lord 
from the ground (without actually 
climbing the mountain) and the 
darshan of the mountain itself is 
great. So, he would not have the 

 Let me become the waterfalls at thirumala - 
AkAsagangA 
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bhaagyam of having the devotee’s feet on the mountain segment. And hence 
AzhwAr now asks for the river or water falls that flow from the mountain top 
downwards. Thereby he is able to have the sparsam of the Bhaagawathas and 
wash their feet as well. 

This kaattaaRu reminds me of the vibhava avathArams of the Lord namely 
Rama Krishna avathArams which are also referred to as the turbulent flowing 
waters [kaattaaRu] from mountains or in the forests. These waters do not flow 
forever. They would dry up after sometime. Similarly these Vibhava 
avathArams were enjoyed by those who were contemporaries. Today, it is 
history and we can not enjoy Lord KrishNA as Gopis and AkrUrar did or Rama 
as Ayodhya did. Thus this rUpam is in the past like last year's river water, 
which is no longer available to quench our thirst (dried up river bed). Only 
archA roopams like Srirangan, Thirumalai Srinivasan are available to us forever 
and we see Rama Krishna avathArams in them and they are not different from 
Sreenivasan or Rangan. 

Sri Muralidhar Ranaswamy shares: In the seventh Pasuram, the Azhwar cries 
out "Of what use is it to be an emperor walking under a royal umbrella, living in 
a huge palace flaunting his wealth and hearing the praise of sycophants in the 
court? Are not all these marks of royalty useless tinsel if they cannot help in 
serving the Lord? Would it not be beautiful if I can become a hill stream at 
Venkatachalam which provides water used in performing Tirumanjanam for 
Lord Srinivasa? 

 

PERUMAL THIRUMOZHI- 4.8 

AzhwAr wants himself to be the entire walk- stretch on the mountain! 

©Ó¾±½ëÑ £¾¥ëßÒªÛ* ©ÓìªÒªÛ õ Û̈§ÔìÒªÛ* 

Ê¾±ëßë ¼©Ì½®°Ü®Ó¡Ü* Á¾±Ê¥Õ©Ú©ß²Ý ª¾±ëßè²Ý* 
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¼®±ÓëßìÙ§¦Þ ½£ß¿­§Ü* §ÔÌ ½®¢Ü¡¥ª¿­ ½ª­Ü* 

¼¨±ÓëßëÛ¡Ü ¡Ô¥¡ÜÁªÛ* ¨Ô¿­Ë¾¥½ë²Ý ô½®½²             
                     4.8 

piRaiyERu sadaiyaanum piramanum indhiranum 

muRaiyaaya peruvELvik kuRaimudippaan maRaiyaanaan 

veRiyaarthaN sOlaith thiruvEnkatamalai mEl 

neRiyaayk kitakkum nilaiyudaiyEn aavEnE                  4.8 

 
 Let me become the path & steps 

AzhwAr in the earlier verse longed to be the river that flows from the 
mountain forests of ThiruvEnkatam. Then he is reminded of Bhaagawathaas 
who would just wash their feet, their hands, perform Achamanam and then 
proceed to leave for further duties. He is worried that he would be deprived 
of the continuity of their sparsam.. And hence shifts his plea to being the very 
road or path itself in this verse. He wants himself to be the entire stretch of 
the road on which these Bhaagawathas will walk their feet will touch the 
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AzhwAr ThirumEni who will be the path Thus arises this wonderful verse from 
azhwAr. 

The crescent moon adorned Rudra, Chathurmukha Brahma, Devendra et al pray 
to Him the Lord of ThiruvEnkatam udaiyaan (muRaiyaaga- in accordance with 
the Vedanta saashthrAs- i.e. knowing the Supremacy of the Lord and their 
eternal servitude to Him- which is declared in Vedas and Upanishads). They 
perform their penance and get their wishes fulfilled by His grace. He Himself 
is the essence of Vedas [maRiyaanaan]. 

Thus in this Diyya Desam of ThiruvEnkatam, [full of charming gardens- and 
where this Supreme Lord of ThiruvEnkatamudaiyaan stands so gracefully] I 
would like to be blessed to remain as the very road or path in This mountain. 

What a wonderful verse impregnated with great meanings: 

Our Venkatesa Suprabhatam echoes the above: 

sctumuRo;{muopÂmuoàmuoaioldEvtmaEi¦m[e, 

zr[agtvTsl sarinxe pirpaly ma< v&;zElpte.    (ïIve»qez StaeÇm! 2) 

sacaturmukhaShaNmukhapa~ncamukhapramukhAkhiladaivatamauLimaNe | 

sharaNAgatavatsala sAranidhe paripAlaya maa.m vRRiShashailapate ||    

           (srI ve~NkaTesha stotram 2) 
 

[From Sri Satakopan Swami’s translation- Oh Lord of Vrusha sailam! 
Saranaagatha vathsalaa! Oh Crown Jewel of all DevAs and Gods like the four-
faced BrahmA, the five-faced Sivan and the six-faced Kumara (Subramanya)! 
Oh Lord who is immensely attached by the bonds of love to those, who seek 
your protection! Please protect me-the One who has surrendered to you! Oh 
Lord of VrushA hills! You overlook the deficiencies of those, who perform 
SaraNAgathi at Your holy feet and look upon that SaraNAgahti as a vyAjam 
[excuse] to come to their rescue and bless them fully. Just as poor people at 
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times of grinding poverty access their savings, we come to you at times of 
great distress to save us. May You, known for such vaibhavam as Saara Nidhi 
(matchless treasure) and being a SaraNAgatha Vathsalan protect me! 

In GitA Krishna says: 

Vedaischa sarvam ahamEva Vedhya: [I am the Vedas]  

Maha Bharata states clearly  

"Na Vishnoh Paramo Deva:"  

The terms Isana and Siva have been reconciled under the Etymological 
meanings. Sage Vyasa says clearly elsewhere,-After a very careful examination 
of all the sacred texts (ALODYA SARVA SAASTRANI) AND AFTER 
REPEATED INVESTIGATION into their purport, we come to one obvious 
conclusion (Vichaarya cha puna: puna:), that the Lord to be mediated upon at all 
times is Narayana (DHEYEYO NARAYANA: SADHA). 

One can pile up more and more from Agamas, Puranas, Ithihasas, Samhitas and 
Upanishads about the supremacy of Sriman Narayana. After Vyasa Deva’s 
statement quoted above, there is no need for more proofs. 

Sri Muralidhar Rangaswami writes: Kulashekara Perumal then refers to the 
elevated status of Brahma, Indra and Rudra and points out that they have 
been granted their status as fruits of their Yagas and penance for Lord 
Srinivasa. However, even these are transient in nature. That which is 
permanent and lasting is service to the Lord and his Bhagavatas. Therefore, 
wouldn't it be marvelous to be a path or road traversed by Bhagavatas who 
come to have a Darshanam of Bhagavan. Thus yearns the Azhwar in this eighth 
Paasuram 

PERUMAL THIRUMOZHI- 4.9 

Let me simply be the step in your sannidhi entrance... (so that I can enjoy your 
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red coral mouth azhagu forever) 

This is a most wonderful verse.  

##¼£¥Õëßë ®­Ü®Ó¿²¡°Ü* §×ìÙ¡ÜÁªÛ §ÔÌªß½­* 

¼¨¥Õëß½² ½®¢Ü¡¥®ß* ¨Ô²Ý½¡ßëÓ­Ó²Ý ®ß£­Ü* 

ó¥ÕëßÌªÛ ®ß²®ÌªÛ* óìªÛ¾©ëÌªÛ ¡Ô¥¨Û§Ôë¢ÜÁªÛ* 

©¥ÕëßëÛ ¡Ô¥¨ÛÇ ÷²Ý ©®° ®ßëÛ ¡ß¦Þ½©½²! (2)      4.9 

sediyaaya valvinaikaL theerkkum thirumaalE 

netiyaanE vEngatavaa ninkOyilin vaasal 

adiyaarum vaanavarum arambaiyarum kidanthiyangum 

padiyaayk kidanth un pavaLa vaay kaaNpEnE         4.9 

 

The grave sins that have been committed over aeons (through many births), 
the paapams will all be crushed if one visits ThiruvEnkatam. vEm plus katam- 
that which burns sins.. Oh Lord of ThiruvEnkatam Sriya: Pathi Srinivasaa! The 
One who dissolves all sins! Oh the one who never ever forgets your assuaging 
assurance to Your Saranaagathars! [NediyaanE] Oh ThiruvEnkatavaa! At the 
entrance of your temple, let me lie down as the step at your entrance there 
for all your devotees to step their feet on me and enter into your sanctum 
sanctorum and let me enjoy Your bewitching smile from those most beautiful 
coral lips. 

A wonderful verse! 

AzhwAr asked for the path in the last verse. Now he desires to be the very 
entrance step itself so that everyone would certainly cross or step on him and 
thereby he gets Bhaagawatha sparsam. Also he does not wish to simply lie down 
as the non living thing.Instead, he wants to lie down as the step as well as 
enjoy His sweet smile from the red coral lips.Padiyaay kidanthu un pavaL vaay 
kaaNpEn.. 



sa
da

go
pa

n.
or

g
sa

da
go

pa
n.

or
g

sa
da

go
pa

n.
or

g    
 

94 

Adiyarum - The paramaikaanthins- who do not pray for anything else and to 
anyone else except Sriman Narayanan and seek and enjoy for His divine 
darshan.They do no ask for any materials or aishwaryam. Vaanavarum- Devaas- 
they go to Sriman Narayanan with a request for aishwaryam or position to be 
retained. Arambaiyarum- Rambha, Orrvasi, Thilotthamai- et al-dance and seek 
material benefits from DevEndran. Thus they pray to other jeevans also. 

All three categories of people come here at ThiruvEnkatam and enter into your 
temple. Thus AzhwAr seeks to be the step in the temple entrance. That’s the 
reason in all Srivaishnava temples; the entrance step is called Kulasekaran 
Padi? 

NediyaanE - Commentators enjoy this word as the One who never ever forgets 
little good that we do He always remembers. [Unlike us] If has taken a vow to 
protect, even thaayaar [she will not stop] complains about the prapannans (one 
who has surrendered) the Lord would say, my adiyaar would never ever do 
commit mistakes. Even if they do, that must be for some good intent. En 
adiyaar adhu seyyaar; seydhaalum nanRE seyvaar. 

It refers to Lord Ranganayaki telling Lord Rangan. You are protecting 
Vibhesshana from here looking towards south. It was he who never ever 
wanted me to stay in his country. He asked Ravana to throw me out. The first 
one to ask Lakshmi to get out Lord says: Devi! Why did he say that? Out of his 
devotion for us.. He wanted you to join me and that is the reason.Not that he 
does not want you to stay; but that he wants us to be united. PiraaTTi is now 
happy that the Lord has not forgotten His devotees. Sri Velukkudi krishnan 
swami says in his discourse, PiraaTTi is like the mason who comes after ten 
days of curing of cement and shakes the pillar if it is strong or still shaky or 
moves. PiraaTTi does that kind of testing.Hence the Lord is Nediyaan. The One 
who never ever forgets His assuaging assurance maa sucha: Do not lament. 

Sri Muralidhar Rangaswami shares his enjoyment: The ninth Pasuram brilliantly 
establishes the concept of Saranagathi to the lotus feet of Lord Srinivasa. 
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The Azhwar concludes that the only thing of permanence is attainment of Lord 
Narayana's (Tiruvenkatan) lotus feet. This can be related to the Narayana 
Sooktam salutation: Patim VishvasyAtmeshvaragam Shashvatagam 
Shivamachyutam and the Sriranganatha Gadyam salutation "Sthairya" (meaning 
fixed or permanent one) the eternal bliss of attaining the feet of Lord 
Narayana is described in the Narayana Upanishad salutation "Narayana 
SayujyamavApnoti, Narayana SayujyamavApnoti", in the Taittriya Upanishad 
salutation "Sa YekO BrahmaNAnanda:"  and in the Vishnu Sooktam salutation 
"TadvisNoh Paramam Padam Sadhaa Pashyanti Soorayaha" 

Since this is the "bull's eye" Kulashekara Azhwar shuns everything else that 
comes in the way of his goal (material wealth, royalty and its associated 
paraphernalia and pleasures, Indra Lokam, the status of Brahma, Indra, Rudra). 
The import of the message of the Ashtakshara Mantram is beautifully 
reflected in Pasurams 8-10. 

The ninth Pasuram refers to the benefit of performing SharaNagati to Lord 
Narayana and finally, Pasurams 8-10 reflect the Azhwar's enthusiasm to enjoy 
Bhagavad and Bhaagavata Kainkaryam. Thus, the Azhwar succinctly presents 
Tattva (Lord Narayana is the Supreme Being), Hita (Surrender to His Lotus 
feet) and Purushartha (Constantly be engaged in Bhagavad and Bhagavata 
Kainkaryam) for a Sri Vaishnava. One can associate the Narayana Upanishad 
salutations "Nama Iti DvaE AksharE" and "NarayaNAyeti PanchAksharaNi", 
with Pasurams 8-10. Another important feature of the ninth Pasuram is the 
description of Prapatti as Papa Nivrutti, i.e. the act of surrendering to Lord 
Narayana immediately rids one of their sins (Bharanyasam) 
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sempavaLa vAyAn 
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PERUMAL THIRUMOZHI- 4.10 

Let me become anything on the Golden hills of ThiruvEnkatam! (EmperumAn 
ponmalaimEl yEdhEnum aavEnE) 

÷ªÛ©ìÙ ÷­¡ß¦ÞÅ* üÌÁ¾¥¡Ü¡× Û̄ ÷Ì©Ú©£Ô§²Ý* 

óªÛ¼©ß±Û ¡¿­ë­ÜÁ­Ü* ¼©±ÛçÍªÛ ô§ìÓ½ë²Ý* 

¼£ªÛ©®° ®ßëß²Ý* §ÔÌ½®¢Ü ¡¥¼ª²ÝÒªÛ* 

ùªÛ¼©Ìªß²Ý ¼©ß²Ýª¿­½ª­Ü* ú½§ÒªÛ ô½®½²     4.10 

umbar ulakaaNDu orukudaikkeezh uruppasithan 

ampoR kalaiyalkul peRRaalum aadhariyEn 

sempavaLa vaayaan thiruvEnkatamennum 

emperumaan ponmalaimEl yEthEnum aavEnE           4.10     

 

Even if given the company of the gold-bejeweled Urvasi, I shall not desire her. 
I shall seek instead to be simply ANYTHING on the sacred hills of 
ThiruvEnkatam (to be near my Lord always) where the most beautiful red coral 
mouthed [sem pavaLa vaayaan] Lord of ThiruvEnkatam resides. 

emperumaan ponmalaimEl EdhEnum aavEnE --May I be born as *anything* on 
the golden hill of my Lord of ThiruVenkatam! What a brilliant line! AzhwAr 
wishes to be just merely ANYTHING in the mountain of ThiruvEnkatam! 

AzhwAr had sought to be from Stork bird to fish, champaka flower tree, 
thorn, the river, the path the step in the temple.. etc..  in the mountain of 
ThiruvEnkatam. 

Now AzhwAr wonders as to why he has been troubling mind asking for various 
beings and non-beings. He wants the Lord to grant him anything that He 
wishes. Let me be born anything that you choose to let me be! yEdhEnum 
aavEnE? 
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This was commented by Sri Paraasara Bhattar: 

Anything - yEdhEnum- means: Grant me ANYTHING that none should know as 
to what or who I will be. So that I can perform my kaimkaryam without any 
one’s notice [An indeed a wonderful verse] AzhwAr is an epitome of Bhagawath 
and Bhaagawatha sEshathvam! A personification of NammAzhwAr’s verse 
ozhivil kallamellaam udanaay manni (TVM 3.3) which we will enjoy later in this 
series. 

Let us reflect on this divine sthothra which kind of echoes AzhwAr’s 
sentiment: 

ïIz iïya "iqkya TvÊpayÉave 

àaPye Tviy Svymupeytya S)…rNTya,  

inTyaiïtay inrv*gu[ay tu_y<  

Sya< ik»rae v&;igrIz n jatu mým!.     (ïIve»qez àpiÄ 16) 

shrIsha shriyA ghaTikayA tvadupAyabhAve 

prApye tvayi svayamupeyatayA sphurantyA |  

nityAshritAya niravadyaguNAya tubhya.m  

syA.m ki~Nkaro vRRiShagirIsha na jaatu mahyam ||   

        (ShrI ve~NkaTesha prapatti 16 ) 

Oh Lord of ThiruvEnkatam hills! Oh Consort of MahALakshmi! You are indeed 
the integrated essence of all auspicious qualities. Your consort makes us 
worthy of the object of your mercy. When we obtain Your blessings through 
Her intercession, She also presents Herself with You as the inseparable, divine 
couple; at that time, both of You become the object of our adorations. We will 
serve both of you with pure hearts. We shall never be detached from you even 
for a moment in thought or deed. We will never consider ourselves as svatantra 
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purushAs. We are indeed blessed to receive the benefits of SaraNAgathi 
performed according to the way taught by our AchAryAs to secure Your 
blessings. 

MangalAsAsanam is a tradition by which a grateful devotee hails the Lord and 
wishes Him all MangaLams or auspiciousness. PeriyAzhwAr's ThiruppallaANDu 
(wishing long life to the Lord) belongs to this category. 
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5th Decad - û Û̈§ßªÛ ©§ÜÇ 

PERUMAL THIRUMOZHI- 5.1  

AzhwAr's unconditional unflinching faith (mahAviswAsam) towards the Lord! 

After the fourth decad of praising the Lord ThiruvEnkatamudaiyaan and 
praying to His Lotus Feet to be anything on the Hill in order to serve Him at all 
times and under all circumstances. Azhwar wanted to have uninterrupted bliss 
of enjoyment of the Lord and serve Him forever. 

He realizes that it is possible only by the performance of unconditional 
surrender to the Lord, having no other refuge except Himself. Feeling utterly 
helpless in one’s own disqualifications to perform any other path (i.e. bhakti 
yogam), the Saranagati needs to be performed. 

AzhwAr expresses in this 5th decad his ananyagatitvam and (having none other 
as his refuge) Aakinchanyam (helplessness) which are closely tied to 
Saranagati. 

AzhwAr inspite of being a king, did not have I or mine (ahankara and 
mamakrama) attitude. He always wanted to be the humble servant to the 
bhAgwathas of the Lord Ranganathan. Every Jeevathma, by the very inherent 
nature is eternally servant to the Lord. And the Lord (Paramathma) is bound to 
protect and save as the Only Saviour to the Jeevathmas. Jeevathmas are given 
the karttrutva, jnAtrutva and bhOgtrutvams only in order to know, enjoy and 
do? Thereby (if one gets to know the saasthrAs, do as per saasthrAs and enjoy 
in dharmic manner (by doing and knowing so), would ultimately realize that 
every one of us is His servant always and all that is required to is to surrender 
at His Feet with unconditional surrender. 

This 5th decad of KulasEkara Azhwar on VitthuvakkOttu PerumAL is about 
ananya gathithvam and aakinchanyam. Ananya gathi means that the Jeevathma 




